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Introduction

Queer of Color Critique, Historical Materialism,
and Canonical Sociology

In Marlon Riggs’s Tongues Untied, a black drag-queen prostitute sashays
along a waterfront. She has decked herself in a faux leather bombe.r and a
white tiger-striped dress that stops just below her knees. Hfar face is heavy
with foundation as she ponders into the distance. She holdsAa cigarette between
fingers studded with cheap press-on nails, dragging on it with lips Pamted red.
A poem by Essex Hemphill and a ballad by Nina Slmone'drum in the kv>ack-
ground. It is difficult to discern whether she is melancholic abc?ut her life or
simply satisfied. This uncertainty, this hint of pleasure and alrightness, flies
in the face of those who say that her life is nothing more thal.'l a tangl'e of
pathologies and misfortunes. In the pleasure of her existence lies a critique
of commonplace interpretations of her life. Doubtle.ss, she knows that her
living is not easy. But that’s a long way from reduc.mg the components of
her identity to the conditions of her labor. Conceding to the meanness of
life, probably for her, is a far cry from assuming that her gen.der and sexual
difference are the reason for her poverty and that who she is attests to the
nce of agency.

abs’i‘his sceni caitures the defining elements of this book. In Fhe film, the
drag-queen prostitute is a fixture of urban capitalism. Figures llk.e her, ones
that allegedly represent the socially disorganizing effects of 'c'fxpltal, play a
powerful part in past and contemporary interpretations of poll.tlcal economy.
In those narratives, she stands for a larger black culture as it has engaged
various economic and social formations. That engagement has b01.'ne a range
of alienations, each estrangement securing another: her ra?ial difference is
inseparable from her sexual incongruity, her gend.er eccentr1c1t):: and her ({lass
marginality. Moreover, the country of her birth will ca}l out to the Ameflcan
people” and never mean her or others like her. She is mu.Itlply determined,
regulated, and excluded by differences of race, clas.s, sexuality, agd gender. As
drag-queen prostitute, she embodies the intersections of forn‘lat'lons'thought
to be discrete and transparent, a confusion of that which distinguishes t’l,le
heterosexual (i.e., “prostitute”) from the homosexual (i.e., “drag quee.r{ )
She is disciplined by those within and outside African American communities,
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re'viled by leftist-radicals, conservatives, heterosexuals, and mainstream
alike, erased by those who wish to present or make African American c?.:lltegs
th.e embodiment of all that she is not—respectability, domesticity, heterosex ?
ality, normativity, nationality, universality, and progress. But her e;trangemenl:s
are nf)t hers to own. They are, in fact, the general estrangements of African
A‘xmer{can culture. In its distance from the ideals upheld by epistemolo.
tionalisms, and capital, that culture activates forms of critique. o
. The scene, thus, represents the social heterogeneity that characterizes Af-
rican American culture. To make sense of that culture as the site of end
and se>f:ual formations that have historically deviated from national idefls v::
must sn‘uate that culture within the genealogy of liberal capitalist econ(;m'
anc? 59c1al formations. That genealogy can, in turn, help us perceive how thlc
racxallzfad ge'nder and sexual diversity pertaining to African American culturai
formations is part of the secular trends of capitalist modes of production

ms € Ioball l' k. ti i
) g 3 m lng errains Separated

Queer of Color and the Critigue of Liberal Capitalism

Thc. preceding paragraphs suggest that African American culture indexes
social heterogeneity that oversteps the boundaries of gender propriet an;
sexual nf)rmativity. That social heterogeneity also indexes formati»onsy that
are seemingly outside the spatial and temporal bounds of African Ameri
culture. Thesc arguments oblige us to ask what mode of analysis woul(lici)z
appropriate for interpreting the drag-queen prostitute as an image that alle-
gorizes and symbolizes that social heterogeneity, a heterogeneity that associ
ates African American culture with gender and sexual variation and criticall -
locates tl‘1at culture within the genealogy of the West. To assemble suci Z
n"node of interpretation, we may begin with the nascent and emergent f -
tion known as queer of color analysis.! s o
‘ In “Home, Houses, Nonidentity: ‘Paris Is Burning,”” Chandan Redd
dlfc?]sses the expulsion of queers of color from literal homes and fro thy
erleges bestowed by the nation as “home.” Reddy’s essay begins wigll he
silences that both marxism and liberal pluralism share, silences ibout th t :
tersections of gender, sexual, and racial exclusions, Red’dy states o
:

Unaccounted for within both Marxist and liberal pluralist discussions
of the home and the nation, queers of color as people of color . . . take
up the critical task of both remembering and rejecting the model of the
“home” offered in the United States in two ways: first, by attending to
the ways in which it was defined over and against people of color, and
second, by expanding the locations and moments of that critiquc,of the
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home to interrogate processes of group formation and self-formation from
the experience of being expelled from their own dwellings and families for
not conforming to the dictation of and demand for uniform gendered and

sexual types.?

By identifying the nation as the domain determined by racial difference and
pender and sexual conformity, Reddy suggests that the decisive intervention
of queer of color analysis is that racist practice articulates itself generally as
gender and sexual regulation, and that gender and sexual differences varie-
gate racial formations. This articulation, moreover, accounts for the social
formations that compose liberal capitalism.

In doing so, queer of color critique approaches culture as one site that
compels identifications with and antagonisms to the normative ideals promot-
ed by state and capital. For Reddy, national culture constitutes itself against
subjects of color. Alternatively, culture produces houses peopled by queers of
color, subjects who have been expelled from home. These subjects in turn
“collectively remember home as a site of contradictory demands and condi-
tions.”3 As it fosters both identifications and antagonisms, culture becomes
a site of material struggle. As the site of identification, culture becomes the
terrain in which formations seemingly antagonistic to liberalism, like marx-
ism and revolutionary nationalism, converge with liberal ideology, precisely
through their identification with gender and sexual norms and ideals. Queer
of color analysis must examine how culture as a site of identification produces
such odd bedfellows and how it—as the location of antagonisms—fosters
unimagined alliances.

As an epistemological intervention, queer of color analysis denotes an
interest in materiality, but refuses ideologies of transparency and reflection,
ideologies that have helped to constitute marxism, revolutionary national-
ism, and liberal pluralism. Marxism and revolutionary nationalism, respec-
tively, have often figured nation and property as the transparent outcome
of class and racial exclusions. Relatedly, liberal pluralism has traditionally
constructed the home as the obvious site of accommodation and confirma-
tion. Queer of color analysis, on the other hand, eschews the transparency
of all these formulations and opts instead for an understanding of nation
and capital as the outcome of manifold intersections that contradict the
idea of the liberal nation-state and capital as sites of resolution, perfection,
progress, and confirmation. Indeed, liberal capitalist ideology works to sup-
press the diverse components of state and capitalist formations. To the ex-
tent that marxism and revolutionary nationalism disavow race, gender, and
sexuality’s mutually formative role in political and economic relations is the
extent to which liberal ideology captivates revolutionary nationalism and
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marxism. To restate, queer of color analysis presumes that liberal ideology §

occludes the intersecting saliency of race, gender, sexuality, and class in I

forming social practices. Approaching ideologies of transparency as forma-

tions that have worked to conceal those intersections means that queer of
color analysis has to debunk the idea that race, class, gender, and sexuality
are discrete formations, apparently insulated from one another, As queer of
color critique challenges ideologies of discreteness, it attempts to disturb the

idea that racial and national formations are obviously disconnected. As an
intervention into queer of color analysis, this text attemnpts to locate African
American racial formations alongside other racial formations and within

epistemological procedures believed to be unrelated or tangential to African
American culture.

To Disidentify with Historical Materialism

By relating queer of color subjects and practices to marxism and liberal
pluralism, Reddy suggests that queer of color analysis must critically engage
the genealogy of materialist critique. In his book, Disidentifications: Queers
of Color and the Performance of Politics, José Esteban Mujioz argues, “Dis-
identification is the hermeneutica] performance of decoding mass, high, or
any other cultural field from the perspective of a minority subject who is
disempowered in such a fepresentational hierarchy.”¥ As Munoz suggests,
queer of color critique decodes cultural fields not from a position outside
those fields, but from within them, as those fields account for the queer of
color subject’s historicity. If the intersections of race, gender, sexuality, and
class constitute social formations within liberal capitalism, then queer of
color analysis obtains its genealogy within a variety of locations. We may
say that women of color feminism names a crucial component of that genealo-
8Y as women of color theorists have historically theorized intersections as the
basis of social formations. Queer of color analysis extends women of color
feminism by investigating how intersecting racial, gender, and sexual prac-
tices antagonize and/or conspire with the normative investments of nation-
states and capital.

As queer of color analysis claims an interest in social formations, it lo-
cates itself within the mode of critique known as historical materialism.s Since
historical materialism has traditionally privileged class over other social rela-
tions, queer of color critique cannot take it up without revision, must not
employ it without disidentification. If to disidentify means to “[recycle] and
[rethink] encoded meaning” and “to use the code [of the majority] as raw
material for representing a disempowered politics of positionality that has
been rendered unthinkable by the dominant culture,” then disidentification
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alone, but also the one who prostitutes—and the latter’s abomination is
still greater—the capitalist, etc., also comes under this head. . . . In the ap-
proach to woman as the spoil and handmaid of communal lust is expressed
the infinite degradation in which man exists for himself.16

The prostitute proves capital’s defilement of man. She symbolizes man’s de-
humanization or more specifically, man’s feminization under capitalist rela-
tions of production. While man’s essence in heteropatriarchy suggests un-
deterred connections with other humans, with one’s self, and with nature,
the prostitute represents the ways that capital disrupts those connections,
Capital now violently mediates man’s relationship to himself, to others,
and to nature. As a figure of self-interest, the prostitute represents man’s
descent into vulgar egoism. Suggesting this egoism spawned by capitalist
alienation, Marx argues, “[Alienated labor] estranges man’s own body
from him, as it does external nature and his spiritual essence, his human
being.”17 We can see that violent mediation very clearly as the worker
who—Tlike all prostitutes—must sell his own labor to survive. Castrated
from the means of production, the worker has only that labor that resides
in his body to sell. As the prostitute is regarded as the property of “com-
munal lust,” the worker is “branded . . . as the property of capital.”18 Ag
Marx imagines capitalist expansion through the disruption of heteropatri-
archy, capital implies the mobility of vice, the spread of immorality, and the
eruption of social transgressions.

It was precisely this sort of eruption that bourgeois ideologues in nineteenth-
century Britain feared the most. During this period, middle-class observers
conflated the anarchic possibilities of economic production with a presumably
burgeoning sexual deviancy among working-class communities, in general,
and working-class women, in particular.!® The prostitute symbolized poor
and working-class communities’ potential threat to gender stability and
sexual normativity, As mills throughout London employed young British
girls, enabling them to buy clothes and other items that were previously
inaccessible, middle-class citizens often saw working-class girls’ tastes in
commodities as signs of awakening sexual appetites. Desires for ribbon,
lace, and silks, those citizens reasoned, could entice young girls into a life
of prostitution.?® As Thomas Laquer notes, « [Wlorking-class women were
thought to bear the dangers of uncontrolled desire that seemed to flow free-
ly from one domain to another, from legitimate consumption to illegitimate
sex.”?! Giving credence to the idea that industrialization was engendering
prostitution, the French socialist and feminist Flora Tristan alleged that
there were in “*London from 80,000-100,000 women—the flower of the
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/
population—living off prostitution’; on the streets and in ‘temples rai§ed by
{inglish materialism to their gods . . . male guests come to exchal‘nge their gold
lor debauchery.””22 Reports of out-of-wedlock births, prenuptial pregnancy,
varly marriage, masturbation, sexually active youth, and' so forth arose d}]r-
g this period and were for the British middle class ev1denc-e of a peaking
sexual chaos. In doing so, they conflated the reality of changing gender gnd
sexual relations with the representation of the prostitute and thelw‘ork?ng
«lass as pathologically sexual. As middle-class witnesses to industrialization
understood their own families to be sufficiently anchored against the moral
disruptions of capital, they regarded the working class as “rootless and un-
controlled—a sort of social correlative to unrestrained id.”23 Corroborating
presumptions about industrial capital’s encouragement of. libe‘mmsm, Fred-
crick Engels argued, “[NJext to the enjoyment of intoxicatlflg liquors, one (:f
the principal faults of the English working-men is sexual license.”24 Man S
use of the prostitute as the apocalyptic symbol of capital’s emergence p.omts
to his affinity with bourgeois discourses of the day. Both bourgems ideo-
logues and their radical opponents took the prostitute as the sign for the
gendered and sexual chaos that commodification was bound to unleash.

More to the point, pundits understood this gender and sexual cha.os ’to
be an explicitly racial phenomenon. Indeed, in nineteenth-century Brlt‘am,
the prostitute was a racial metaphor for the gender and sex‘ual confusions
unleashed by capital, disruptions that destabilized heteropatriarchal c<?nfor-
mity and authority.?’ In fact, nineteenth-century iconography used the image
of Sarah Bartmann, popularly known as the Hottentot Venus, who was ex-
hibited in freak shows throughout London, to link the figure of the pros'tl-
tute to the alleged sexual savagery of black women and to install nonwhite
sexuality as the axis upon which various notions of womanhooc} turned.26
As industrial capital developed and provided working-class white women
with limited income and mobility, the prostitute became the racialized figure
that could enunciate anxieties about such changes. Conflating the prostitute
with the British working class inspired racial mythologies about the sup-
posedly abnormal reproductive capacities and outcomes of that class. One
tale suggested that the bodies of British working-class women could produce
races heretofore unforeseen. One magistrate warned that if “empty cas.ks
were placed along the streets of Whitechapel,” it would h?lp. spawn species
of tub men who would wreak havoc on communities in Britain, creating the
conditions by which “savages [would live] in the midst of civilization.”?”

The universalization of heteropatriarchy produces the prostitute as the
other of heteropatriarchal ideals, an other that is simultaneously the ef-
fect of racial, gender, sexual, and class discourses, an other that names the
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For Marx, the state establishes its universality in opposition to the particulari-
ties of education, property, religion, and occupation. For our own purposes,
we may add that this universality exists in opposition to racial, gender, class,
and sexual particularities as well. As heteropatriarchy was universalized, it
helped to constitute the state and the citizen’s universality. Lisa Lowe’s argu-
ments about the abstract citizen’s relationship to particularity and difference
prove instructive here. She writes,

[The] abstraction of the citizen is always in distinction to the particularity
of man’s material condition. In this context, for Marx, “political eman-
cipation” of the citizen is the process of relegating to the domain of the
private all “nonpolitical” particulars of religion, social rank, education,
occupation, and so on in exchange for representation on the political
terrain of the state where “man is the imaginary member of an imaginary

sovereignty, divested of his real, individual life, and infused with an unreal
universality,”29

The universality of the citizen exists in opposition to the intersecting particu-
larities that account for material existence, particularities of race, gender,
class, and sexuality. As a category of universality, normative heteropatri-
archy or heteronormativity exists in opposition to the particularities that
constitute nonheteronormative racial formations. In this formulation, the
citizen is a racialized emblem of heteronormativity whose universality exists
at the expense of particularities of race, gender, and sexuality.

Ironically, capital helps produce formations that contradict the unjver-
sality of citizenship. As the state justifies property through this presumed
universality, through claims about access, equivalence, rights, and humanity,
capital contradicts that universality by enabling social formations marked by
intersecting particularities of race, gender, class, and sexuality. Those forma-
tions are the evidence of multiplications. By this I mean the multiplication
of racialized discourses of gender and sexuality and the multiplication of
labor under capital. Addressing the multiplication of discourses and their
relationship to modernity, Foucault argues, “The nineteenth century and
our own have been rather the age of multiplication: a dispersion of sexu-
alities, a strengthening of their disparate forms, a multiple implantation of
‘perversions.” Our epoch has initiated sexual heterogeneities.”30 For Marx,
the multiplication of class divisions and economic exploitation characterizes
modernity. As he states, “Growth of capital implies growth of its constituent,
in other words, the part invested in labour-power.”3! Despite conventional
wisdom, we may think of these two types of multiplication in tandem. For
instance, in “On the Jewish Question,” Marx states, “Man, in his most inti-
mate reality, in civil society, is a profane being. Here, where he appears both
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to himself and to others as a real individual he is an illusory phenomenon,”32
Man, the subject of civil society, is not an unmediated figure. As an illusory
phenomenon, Man is constituted within discourse. Like the British prosti-
tute and the race of tub men, Man testifies to capital as a simultanecusly
discursive and material site. The growth of capital implies the proliferation
of discourses.

The gendered and eroticized history of U.S. racialization compels us to
address both these versions of multiplication. Indeed, my use of nonhetero-
normativity attempts to name the intersection between the racialized mul-
tiplication of gender and sexual perversions and the dispersion of capitalist
property relations. Anxieties about this multiplication characterized Ameri-
can industrialization. The migrations of Asians, Europeans, Mexicans, and
African Americans generated anxieties about how emerging racial forma-
tions were violating gender and sexual norms. As racialized ethnic minori-
ties became the producers of capitalist surplus value, the American political
economy was transformed into an apparatus that implanted and multiplied
intersecting racial, gender, and sexuval perversions. Nonwhite populations
were racialized such that gender and sexual transgressions were not inciden-
tal to the production of nonwhite labor, but constitutive of it. For instance,
industrial expansion in the southwest from 1910 to 1930, as George Sanchez
notes, “created an escalating demand for low-wage labor” and inspired more
than one million Mexicans to immigrate to the United States.33 The entrance
of Mexican immigrant labor into the U.S. workforce occasioned the rise
of Americanization programs designed to inculcate American ideals into the
Mexican household. Those programs were premised on the racialized con-
struction of the Mexican immigrant as primitive in terms of sexuality, and
premodern in terms of conjugal rites and domestic habits.3¢ In the nineteenth
century as well, San Francisco’s Chinatown was the site of polymorphous
sexual formations that were marked as deviant because they were nonrepro-
ductive and nonconjugal. Formed in relation to exclusion laws that prohib-
ited the immigration of Asian women to the United States and out of U.S.
capital’s designation of Asian immigrants as surplus and redundant labor,
Chinatown became known for its bachelor societies, opium dens, and prosti-
tutes. Each one of these formations rearticulated normative familial arrange-
ments and thereby violated a racialized ideal of heteropatriarchal nucleari-
ty.35 Likewise, as African American urban communities of the North were
created out of the demands of northern capital in the early twentieth century,
they gave birth to vice districts that in turn transformed gender and sexual
ideals and practices in northern cities. As Kevin Mumford notes, spurred by
a wartime economy and “in protest of outrageous repression” in the South,
the Great Migration—through the production of speakeasies, black and tans,
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intermarriage, and fallen women—caused a change in “gender roles, standards §

of sexuality,” and conjugal ideals.3

As capital solicited Mexican, Asian, Asian American, and African Ameri-
can labor, it provided the material conditions that would ultimately disrupt
the gender and sexual ideals upon which citizenship depended. The racial- 1

ization of Mexican, Asian, Asian American, and African American labor as
contrary to gender and sexual normativity positioned such labor outside the
image of the American citizen. The state’s regulation of nonwhite gender
and sexual practices through Americanization programs, vice commissions,
residential segregation, and immigration exclusion attempted to press non-
whites into gender and sexual conformity despite the gender and sexual di-
versity of those racialized groups. That diversity was, in large part, the out-
come of capital’s demand for labor. As a technology of race, U.S. citizenship
has historically ascribed heteronormativity (universality) to certain subjects
and nonheteronormativity (particularity) to others. The state worked to
regulate the gender and sexual nonnormativity of these racialized groups
in a variety of ways. In doing so, it produced discourses that pathologized
nonheteronormative U.S. racial formations. In the case of Mexican immi-
grants, Americanization programs attempted to reconstitute the presumably
preindustrial Mexican home, believed to be indifferent to domestic arrange-
ments and responsibilities. Doing so meant that the Mexican mother had to
be transformed into a proper custodian who would be fit for domestic labor
in white homes, as well as her own. As George Sanchez notes, “By encour-
aging Mexican immigrant women to wash, sew, cook, budget, and mother
happily and efficiently, Americans would be assured that Mexican women
would be ready to enter the labor market, while simultaneously presiding
over a home that nurtured American values of economy.”37 In the case of
Asian Americans, immigration exclusion laws worked to ensure that the
gender and sexual improprieties of Asian Americans would not transgress
U.S. boundaries as residential segregation worked to guarantee that such
impropriety among Asian and Asian American residents would not contami-
nate white middle-class neighborhoods. In like fashion, vice commissions
in New York and Chicago, along with antimiscegenation laws, attempted to
insulate middle-class whites from the real and presumed gender and sexual
nonnormative practices of African Americans and Asian Americans.

Despite his naturalization of gender, sexuality, and race, Marx is useful
for thinking about how capital fundamentally disrupts social hierarchies.
Those disruptions account for the polymorphous perversions that arise out
of the production of labor. Marx defines surplus labor as that labor that capi-
talist accumulation “constantly produces, and produces indeed in direct re-
lation with its own energy and extent.” Surplus populations are populations
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that are “relatively redundant working populations . . . that is superfluous
to capital’s average requirements for its own valorization.”38 Surplus‘pol?u-
lations exist as future laborers for capital, “always ready for explontat?on
by capital in the interests of capital’s own changing valoriz?tion require-
ments.”3 Both superfluous and indispensable, surplus populations fulfill and
exceed the demands of capital.

In the United States, racial groups who have a history of being excludefi
ivom the rights and privileges of citizenship (African Americans, Asian Ameri-
cans, Native Americans, and Latinos, particularly) have made up th.e sut-
plus populations upon which U.S. capital has depended. The proc!ucthn ?f
wuch populations has accounted for much of the racial heterogeneity within
the United States. As mentioned before, the heterogeneity represente?l b,y
11.S. surplus populations was achieved to a large degree because of capital’s
need to accumulate labor.

As capital produced surplus populations, it provided the contexts out of
which nonheteronormative racial formations emerged.*® As U.S. capx’tal had
to constantly look outside local and national boundaries for lakfor, it often
violated ideals of racial homogeneity held by local communities and the
United States at large. As it violated those ideals, capital also inspired wor-
ries that such violations would lead to the disruption of gen?der and sexual
proprieties. If racialization has been the “site of a contradiction b‘etween Fhe
promise of political emancipation and the conditions of econon?lc'ex[?lmta-
tion,”*! then much of that contradiction has pivoted on the rac1a}llzat10n of

working populations as deviant in terms of gender and sexuality. As 'for-
mations that transgress capitalist political economies, surplus populations
hecome the locations for possible critiques of state and capital.

Marx addresses many of the ways in which capital fosters social hetero-
geneity and therefore nonequivalent formations. For instance, he states,

As soon as capitalist production takes possession of agriculture, and

in proportion to the extent to which it does so, the demand for a rural .
working population falls absolutely, while the accumulation of the capital
employed in agriculture advances, without this repulsion being c?mpensat-
ed for by a greater attraction of workers, as is the case in non-agricultural
industries. Part of the agricultural population is therefore constantly on the
point of passing over into an urban or manufacturing proletariat, and 0f1
the lookout for opportunities to complete this transformation. . . . There is
thus a constant flow from this source of the relative surplus population.*?

Moreover, as capital produced certain working populations as redundant, it
inspired rural populations to migrate in search of employment, a move that
ensured greater and greater heterogeneity in urban areas. The constant flow
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of surplus populations from the rural to the urban captures the diverse his-
tories of nonwhite migrations within and to the United States. For instance

. i
this movement from the rural to the urban denotes the history of African }

American migration.

As well as exceeding local and regional boundaries, surplus populations

disrupt social hierarchies of race, gender, age, and sexuality. As it produces :

sufplus, capital compels the transgression of previously established hierar-
chies a{1d provides the context for the emergence of new social arrange-
ments, identities, and practices. As Marx states,

We have further seen that the capitalist buys with the same capital a greater
mass of labour-power, as he progressively replaces skilled workers by less
skilled, mature labour-power by immature, male by female, that of adults
by that of young persons or children. (788)

To adapt this insight to the circumstances of U.S. working populations we
might add “immigrant” and “nonwhite” to that of “less skilled,” “female,”
and “child.” Hence, the creation of surplus is the violation of’ the boun(,i-
aries of age, home, race, and nation.

Surplus populations point to a fundamental feature of capital: It does
not rely on normative prescriptions to assemble labor, even while it may use
tho»se prescriptions to establish the value of that labor. Capital is based on a
logic of reproduction that fundamentally overrides and often violates hetero-
patriarchy’s logic. Subsequently, capital often goes against the state’s uni-
ver§alization and normalization of heteropatriarchy. Discussing the ways in
which capital bypasses heterosexual means of reproduction, Marx argues,

The expansion by fits and starts of the scale of production is the precondi-
tion for its equally sudden contraction; the latter again evokes the former.

but the former is impossible without disposable human material, without,
an increase in the number of workers, which must occur independently of
the absolute growth of the population. (785-86)

Continuing with this argument, he states

Qapitalist production can by no means content itself with the quantity of
disposable labour-power which the natural increase of population yields.
It requires for its unrestricted activity an industrial reserve army which is
independent of these natural limits. (788, italics mine)

Capital is based on a fundamentally amoral logic. Capital, without pressures
fFom the s'tate or citizenry, will assemble labor without regard for norma-
tive prescriptions of race and gender. Capital, on the other hand, will oblige
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normative prescriptions, especially in those moments in which it wants to
placate the interests of the state.

While capital can only reproduce itself by ultimately transgressing the
Iwundaries of neighborhood, home, and region, the state positions itself as
the protector of those boundaries. As the modern nation-state has histori-
cally been organized around an illusory universality particularized in terms
of race, gender, sexuality, and class, state formations have worked to protect
and guarantee this universality. But in its production of surplus populations
wnevenly marked by a racialized nonconformity with gender and sexual
norms, capital constantly disrupts that universality. As the state and het-
cronormativity work to guarantee and protect that universality, they do so
against the productive needs and social conditions set by capital, conditions
that produce nonheteronormative racial formations. If heteronormativity is
racialized, as I have been arguing, then it is not only gender and sexual in-
tegrity that are at stake for heteronormative formations, like the state, but
racial integrity and purity as well. As capital disrupts social hierarchies in
the production of surplus labor, it disrupts gender ideals and sexual norms
that are indices of racial difference. Disrupting those ideals often leads to
new racialized gender and sexual formations. To restate, capital requires
the transgression of space and the creation of possibilities for intersection
and convergence. Capital, therefore, calls for subjects who must transgress
the material and ideological boundaries of community, family, and nation.
Such transgressions are brought into relief through the capitalist production
of labor. As surplus labor becomes the impetus for anxieties about the sanc-
tity of “community,” “family,” and “nation,” it reveals the ways in which
these categories are normalized in terms of race, gender, sexuality, and class.
Indeed, the production of labor, ultimately, throws the normative bound-
aries of race, gender, class, and sexuality into confusion.

Nonheteronormative racial formations represent the historic accumula-
tion of contradictions? around race, gender, sexuality, and class. The variety
of such racial formations (Asian, Asian American, Mexican, Chicano, Native
American, African American, and so forth) articulates different racialized,
gendered, and eroticized contradictions to the citizen-ideal of the state and
the liberatory promise of capital. In doing so, they identify the ways in which
race, gender, and sexuality intersect within capitalist political economies and
shape the conditions of capital’s existence. To address these formations as
an accumulation means that we must ask the question of what possibilities
they offer for agency. We must see the gendered and eroticized elements of
racial formations as offering ruptural—i.e., critical—possibilities. Approach-
ing them as sites of critique means that we must challenge the construction
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of these formations as monstrous and threatening to others who have no
possibility of critical agency and instead engage nonheteronormative racial’
formations as the site of ruptures, critiques, and alternatives. Racial forma
tions, as they are constituted nonnormatively by gender and sexual differ
ences, overdetermine* national identity, contradicting its manifold promises }
of citizenship and property. This overdetermination could compel intersect-
ing antiracist, feminist, class, and queer struggles to emerge. '

Epistemology, Political Economy, and Regulation

Historical materialism is not the only inquiry into social formations char- 4

acterized by investments in normative epistemes. Canonical American soci- i
ology betrays those investments as well, Canonical sociology denotes a dis- |

cursive formation that emerges out of Enlightenment claims to rationality |

and scientific objectivity. These claims entail an investment in heterosexual
patriarchy as the appropriate standard for social relations and the signature
of hegemonic whiteness. As canonical sociology has racialized heteropatri-
archy through whiteness, the discipline has excluded and disciplined those
formations that deviate from the racial ideal of heteropatriarchy.

We can see the exclusionary and disciplinary techniques at work in the
discipline’s engagement with African American culture. American sociology
has historically understood civilization as the production of wealth and order
and as the spread of disorder and dehumanization. American sociology, like
historical materialism, has proffered heteronormativity as the scene of order
and rationality and nonheteronormativity as the scene of abandonment and
dysfunction. In doing so, the discipline has contributed to the discursivity
of capital. I turn now to canonical sociology because it has contributed to
that discursivity as it has produced racial knowledge about African Ameri-
can culture. Indeed, sociology has been a hegemonic site of reflection about
African American culture and has read that culture consistently through a
heteronormative lens. American sociology has deployed liberal ideology as
the main paradigm through which to read American racialization. Histori-
cal materialism has provided the means by which canonical sociology could
translate processes of state and capital into a narrative of African Ameri-

can racial formation and disruptions to gender and sexual ideals.*s In fact,
universalizing heteropatriarchy and understanding that universalization as
whiteness and through American citizenship defined the core of sociological
reflection about African American culture. As it has done so, formations like
the drag-queen prostitute have been a constant preoccupation that canonical
sociology has constructed as pathologies emblematic of African American
culture. Looking at canonical sociology’s relationship to African American
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nonheteronormative formations can help us see l'fow uU.S. capltzzll l{as atlz(;
heen regarded as a site of pathologies and perversions that have :sngni -
racialized nonwhite communities as the often ominous outc01"ne of capita
productive needs. As I stated earlier, queer of color anfxlysw attlc;mptshtt
explain how gender and sexuality variegate racial form‘ancllns anldd ov:l ;oit
variety indexes material processes. We must engage racml. nowledge o
Atrican American culture as it was produced by soc'lology if we are 1:0l unde
wand the gender and sexual variation within African American culture as
the outcome of material and discursive processes. S
In Modernity and Self-Identity, Anthony Giddens a‘rgue§ that re e<(:i i X
i one of the institutional traits of modernity and that “[sociology], an t e
wocial sciences more widely conceived, are inherent elements of Fhe zxstltu-
tional reflexivity of modernity.”#¢ In the Uniteq States, the social ¢ 2lmges
that characterized American modernity brought different peoples and cu tlures
within close proximity to one another. Because (?f these changes, socio ?eg:;
sought to “understand the ways in which societies ‘(or cultures or p.e?lpdif-
differed from one another,”#’ initiating a foundational concern w-lt] ’
ference into sociology’s reflexive project. We can see Amenca'n socnc)l.o.gys
interest in difference in the discipline’s fascination w1tl} the §0c1al con lltlolns
of African American existence. For early American sociologists of racia rf;l a-
tions, the question of African American culture t?ecam.e the location V;lt 1:
which sociologists could speculate about the relatlonshlps bfatween mo e;tn
zation and cultural difference. Even though these sociologists of race 0l en
presumed that they were studying racial ph«?nomena that were exte;'na 'ta(;
them, the sociology of race was, in fact, a site for Fhe proc'iuctlon o”41;a;;1 !
knowledge that “consisted ex bypothesi in the making of.d{fferef:nce.d " Ihe
sociological writings about race “[were] part of the reﬂexwtfty o n:ol ifz th eyy
they [served] routinely to organise and alter the aspects of socia
analysed].”#? '
lreT;:::ill:nnsZZi[olongbegin as a way to reflect on “the vast dislocan;ms frolx]r;
extremely rapid urbanization and industria’!izanon. [.It] waz Ishaped rq:ll atnd
start by a moral response to immediate national social pro ‘errbzs—-—rac;l and
cultural concerns prominent among them.” 0 The §oc1a.l pro lem; tha
casioned sociological interest were ones posed by'mlngauons to lzlr lam a:eais;
In sociological discourses, African American mlgraflon loome 1 argely "
narratives of urban and industrial dislocations and in the mora resp(l)ns
to national and social problems enunciated on th.e axes of. race and ClIl\I tur(;
Whereas in 1910, 637,000 African Americans lived in cmess 1m thfe l o‘rt
and the West, by 1930 that number had grown to 2,228,0.00.' Socio oglstls
worried that African American migrants from rural beg'mm.ngscwere ci:a-l
turally unfit and morally unversed for the demands of city life. Canon
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